their position as being too idealistic, and not based in any firm understanding of what it means to be human (cf. 31). The latter is a very important point, and one which I think would benefit from being elaborated even further.
The 'hero' of the book turns, unsurprisingly, out to be René Girard, who is the one among the positions discussed that stands closest to the Christian tradition. However, also Girard is, so Depoortere holds, in need of further development if his views on Christianity are to be made fully applicable to the present theological and religious situation (e.g., with regard to religious pluralism and inter-religious dialogue).
Moreover, among the many benefits of the book is also that is offers an accessible introduction to the not easily accessible (and sometimes apparently self-contradictory) thought of Slavoj Žižek. Žižek is a highly original thinker and approaches religion from perspectives that need much space in order to come fully to attention, and Depoortere uses such space. However, there is still a need for situating and framing Žižek in a wider horizon of thought, and to discuss his positions critically from an immanent point of view. In this regard, I think the book remains in want.
After having read the book the question occurs immediately as to what extent the present volume is a work in the field of philosophy of religion (a question that might be of interest to readers of the present journal). There are two reasons that speak against such a description, and they are not mentioned here in order to lessen the quality of the volume, but for the reader to get an idea about the scope and more specific content of the book:
Firstly, only one of the figures analyzed by Depoortere is a professional philosopher (Vattimo). Girard is, as is well known, a literary critic and an anthropologist, while Žižek is a psychoanalyst as much as he is a philosopher trained in the Marxist tradition. Hence, the impact of the latter two on the present scene of philosophy of religion comes via an analysis of cultural phenomena that are not only present in religion -but provides a better framework for understanding religion. In this lies, indeed, one of their main contributions to the development of the discipline of philosophy of religion in the present: this discipline is no longer able to define or understand religion only from the point of view of the cognitive statements, or the conceptions within the sphere of religion itself, but has to be expanded by including other types of knowledge and investigations that takes place in the broader field of religious studies. Indirectly, the design and the choice of material in Depoortere's book speaks affirmative to this situation.
On the other hand, Depoortere himself does not seem to place himself in the broader field of religious studies, but is firmly rooted in dogmatic theology. This position becomes apparent in the way he seems to assess all the positions analyzed on the basis of their ability to be in accordance with the biblical material (and I think that has to be read as how this biblical material is interpreted and brought to use in a specific, religious and institutionalized context). This approach occasionally gives some of his evaluations of the material and the positions a rather external or outward character, and to some extent it limits the more philosophical discussion that I think is required of all the positions in question.
